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CHAPTER TEN
GIST OF UTPATTI PRAKARANAM (5)

EXPLANATION OF THE TERMS USED IN THIS SECTION
[JEEVA:
Every Jeeva is the sleeping state of Reality only, which shines forth as the Jeeva experience.
Jeeva is not an individual with a body; but the entire perceived world experienced by his mind.
Some lingering Vaasanaa shines forth as a field of experience; and that is termed as the ‘living entity that lives an
experience’.
BRAHMAA:
The ‘totality of Vaasanaas of a particular Creation’ is the ‘Creation state of one particular Brahmaa’.

This Brahmaa is just one tiny shine of the Aakaashaja state, that was mentioned previously.
BRAHMAN WHICH IS SUGHANA PRATYAYA:

This ‘totality of Vaasanaa fields’ is the dense state of Reality (SughanaPratyaya) as mentioned by Rama.

Brahman-state of Reality is all that manifests; yet stays as unmanifest only.)
JAAGRAT/SVAPNA/SUSHUPTI/TURYAA

Sushupti state means a deep sound sleep, where the perceived including one’s own existence in the world as an
individual is forgotten. It is a blank state.

Though Sushupti is a sleep state where the world is absent for a while, the mind is not absent.

Mind is something which can never be quiet for a moment also.

It has to exist as the perceived somehow, in some way.

It then creates its own perceived field as a Svapna state (Dream state).

Svapna also means the sleep state only, but yet is the ‘mind in function’ as the perceived.

The dream-experience is real when experienced only; yet is proved as unreal when one wakes up to another
perceived world which looks more real and stable.

waking-state or ‘Jaagrat’ is relatively more real than the dream state. Both states are real when getting
experienced only. However Svapna’s unreal nature is proved only when compared to the waking-state.

Suppose you never wake up? Then surely you will live in the Svapna-world forever with a belief in its realness
only. The so-called waking-state is also some sort of mind-function only.

Since we have not woken up from this Jaagrat, we believe in its realness and stay ignorant of the ‘true waking-
state’ (Turyaa).

When compared to the chaotic unconnected experiences of the Svapna-world, this waking-state of the world looks
more orderly. However, both the Svapna world and the waking world have one thing in common; they are made of
incorrect information only.

When you wake up to the knowledge that the ‘world of Jaagrat is also a flow of incorrect information” only,
then you are in the ‘Turyaa state’. ‘Turyaa’ is the fourth state. It is the state of Knowledge.

It is the basic state that supports the other three states.

The real fact you have to understand is that you do not sleep and dream and wake up inside a solid world;

but your mind alone exists as the three states of false information as Jaagrat, Svapna and Sushupti.

The mind rotates through these three states continuously, moving from one state to the other; and this is known
as the Jeeva-ness, a perceiver who experiences these three states.

Jeeva is not a spark of light inside the body as commonly believed; but Jeeva is the ‘entire flow of perceived-fields
of a perceiver as the experiences of some Vaasanaa-fulfilment states’ (Kshetra and Kshetrajna of Bhagavad-Gita).
The ‘world you see’ and the ‘I-identity that you believe as yourself® together get the name of a Jeeva-state.
Jeeva is you and your world together; which differs from person to person.

Jeeva is just a dream-bubble made of experiences.

Jeeva is a perceiver of three states of Jaagrat, Svapna and Sushupti.

Even when there occurs, a continuous flow of these three states, we are able to stand apart from these states, and
analyze them as outside of us. (This is the Turyaa state).

This Knowledge-part which rises through Vichaara is the Brahman state; ‘that which perceives these three states;
yet is aware of all the three states as outside of itself’.

Brahman is not any flowing information which rises and disappears like the world-knowledge; but it is that
awareness-state which is aware of all these three states as false-Bodha.

That is the Brahman-state, the Reality that supports these three states.

Rather, it is the awareness (of self-existence) that exists as these three states.

It is a Vaasanaa-less pure state without the mind or intellect or the world.

It exists as the mind and its exhibition of three states of Jeeva-ness.

Vasishta explains this fact, in detail.]
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DESCRIPTION OF HOW BRAHMAN SHINES AS THE VISHVAM
[Vasishta tells Rama a story of the Creation. Since Rama wants to know ‘how the dense state of potential experiences turn
into solid experiences with Jeevas’, Vasishta divides the instantaneous appearance of world-appearance as a step by step
process. Since Rama wanted a methodical explanation of the world-appearance,Vasishta explains to him the Creation-process,
descending down to his ignorant level; though all this will be disproved later as some placebo theories only, that are offered
to the enquiring mind. ]
HOW WAS THE JAGAT CREATED?

afagtard
Vasishta spoke

TIATCIREATTSIedTcUGIcRAUTaATAAe AT a4 Tegoaan &=l (12.01)

Listen with complete attention as to how Vishvam which is like this, emerged out of the ‘Supreme,
quiescent, supremely sacred state’.

[The word ‘sacred’ is used in comparison to the ‘unsacred world-taint’. Actually since there is no division in Brahman as

the pure and impure, and these words which refer to the Brahman as pure and sacred are to be taken in the surface level only;
they are just words used by a teacher to explain the nameless reality.

‘Vishvam — means anything and everything that is anywhere at anytime; the entire divided perceived phenomenon]

qud FaeAagifa|

Sushupti state (of ignorance) (with dormant Vaasanaas) shines forth as the Svapna (of the perceived-world named
Jaagrat).

wifa sEla FodcadicaAd T deedTd aF didasha UI| (12.02)

Brahman alone is the essence of all; and shines like the created world.

It alone is the support of all the states of Jeevas (as Svapna, Jaagrat and Sushupti).

Listen I will explain the method involved.

CHIT-GEM

[Imagine the Reality-state like the lustre of a gem which shines forth with endless rays of Jeevas; but it is not any solid shining
gem; but just exists as pure awareness only. It just exists as the principle of existence; that alone ‘is’ when nothing is there.]

A AU RITcHATITIAed [Uedul: TAAEcHS a4 Jeord Tatad:| (12.03)

That Reality-state is a Chin-Mani (awareness-gem) which never ends (is beginning-less also);
and shines with its endless rays (of the perceived states).
It is just pure principle of existence only (SattaaMaatrakam) (and does not exist as an entity or object);

and exists as the entire Vishvam, by its very nature. (It gives the nature of realness to the perceived.)
SATTAA-MAATRAKAM/ PURE STATE OF EXISTENCE

[There is nothing called ‘pure existence’ that you can catch up with, in the Moksha state.

It is the existence quality you see in all the objects. It is the existence quality you see in the world.

Objects exist because this existence supports them.

This ‘existence’ exists as the ‘wordless-awareness of one’s own existence’ in each living thing from a worm to a Brahmaa.

Since, objects are ‘mind-made collection of sense information’ only, you can say that the ‘Reality is pure existence’ and

not any mind-connected information.

The statement ‘object exists’ presupposes the existence as the essence of an object.

Object (Padaartha) is just a disturbance in the mind or brain. Objects are not solid or real.

Any object is some information produced by the senses and the mind that are working as one.

If this disturbance is made non-existent through reason, then what gets left back?

Just the Reality which is pure existence with no form or name or mind!

Instead of ‘object is’, ‘Reality’ is just the ‘is’.

What is this ‘is’?

It is the awareness, Knowledge-essence or Bodha; that which knows the perceived world of objects!

That is the state of Reality that adds reality to every perceived it shines forth as.

It is like lustrous gem made of lustre only.

The gem of Brahman alone shines as the Vishvam; you cannot separate it out as gem and its rays.

Rays are there because of the gem, and gem is there as the rays.

Sky and emptiness are the same; wind and movement are the same; water and liquidity are the same; gold and bracelet are

the same; gem and the lustre are the same; Brahman and Vishvam are the same.

Each Jeeva is a ray of Brahman shining as a mind and its world.

Brahman shines as all the Jeevas as the knowers of the objects. Brahman is the essence of all Knowledge.

Gem is its lustre; Brahman is Vishvam.

Reality shines as the minds and the worlds of you, me, all the people, animals, crawling things, walking things, insects,

bacterium, cells, rocks, mud, and whatever is perceived and whatever perceives; from Brahmaa to the inert living cell.




‘Existence’ means something exists which is beyond the description of words and meanings; it is just pure awareness which

knows nothing; not even itself as any object of knowledge. It just ‘is’ and the world of objects also ‘is’ as its very nature.]
HOW DOES IT ALL START?

[It is just ‘ready to rise up’ as a perceived state; but it is not yet aware of the limited nature.]

dalcdta ¥ad fhfRedcaataa mofa 3eRdcas dfaceadaqdadl (12.04)

It by itself (from the existence-state) attains a perceiving-state as it were. It does not know itself as a perceiver
yet; and is at the state where the ‘I’ concept has not still formed.

AT oA b RIgfedwus ThREY] U T FARHAAT ANUAH| (12.05)

It is a potential state of the perceived with its multifarious varieties (that will unfold as experiences), which
are vaguely present. That state is purer than space; and not any expanse of material, or the mind or the

perceiving consciousness. It shines as the knowledge of all.
[That pure existence of awareness now ‘knows itself” as the ‘entire essence of knowledge’.]

dd: 91 WA HaT FAada-Ad Rearadear safq fhfRedsadan qun (12.06)

Then, that ‘Pure Existence-principle’, acting as the ‘potential state of cognition’ deserves the name of
‘Chit’ (perceiving consciousness); for it is now with a thinking faculty and is turned towards the perceived,
since it perceives.

[CHIT:

This thing which perceives and exists as one and all, goes by the name of Chit.

The sound ‘Ch’ refers to some collection. Chit is that which joins the unconnected sense-information, and draws a coherent
picture of object-filled world. Chit is that which perceives something.

It is a thinking understanding thing. It is the thinking Brahman.

It is the “perceiver Brahman’ which exits as the perceived also.

It is Knowledge which shines as the knowledge of the perceived.

It is purer than space, and is never polluted by any object of knowledge.

It is not a Vaasanaa-filled mind that is functioning as a tool of perception.

It is Reality existing as the Vishvam. It is Knowledge, and that which is known through knowing.

Actually there is no swerving of Brahman from its unperturbed state.

Yet we can imagine the methodical steps it took to become the ignorant Jeeva, like analyzing how a wave appears from the

calm ocean, though the wave exists as the ocean only, instantly.]
DENSE COMPRESSED-STATE OF THE PERCEIVED (NOT BOUND BY ANY SPACE OR TIME MEASURE)

TAHdGAT FHTITaSTarfeATT AT FHIT™Ihe Jgelid W UGl (12.07)

Next occurs the level where there is the dense-state of perception of oneself,

divided as the ‘perceived and the perceiver’, and gets the name of Jeeva (the totality of the individual Jeevas);
and the ‘Supreme state’ is forsaken.

[‘Knowledge’ alone is. It has no form or beginning. ‘Knowledge’ contains the knowledge of itself also.

This ‘self-awareness state of Reality’ is the perceived world.

This state is the ‘knowledge of all the objects of all the times and places without limit’.

This immediately stays as the ‘perceived worlds of countless minds’.

This dense state of perception brings in the division of the perceived and the perceiver.

This division-concept rises as a Jeeva with his experienced world.]
SAMSAARA

AT ATTATATTHRT FFEONeHET TaT TEJETHTAA cae]faisfa amidAH| (12.08)

The pure state of Reality, which was just existent as awareness only (Sattaa), is of the essence of
expanding as many; and slides towards lower levels (sliding state named Samsaara); and stays as this,
by its very nature (and not by any change in its essence).

[Actually nothing changed; and, nothing divided the Reality state. It was as it is; it is as it is; it will be as it is.

It is just ‘as it is’, without division and without swerving from its pure state.

Yet, since it is the knowledge-essence of all, it exists as the experience of all, at all times.

The ‘knowledge’ appears as if expanded as the perceived with perceivers.

This expanded state of Knowledge is termed as Brahman -the swollen-up state.]
SHABDA (Sh+da- silence broken)

THAACRATEIT: FTTHAGIA eIl AeaIfeIurdsl a1 Hfasaeidardar| (12.09)

Immediately after this level, one’s own nature rises as emptiness (which can be filled with the perceived),
with the seed of the sound (the disturbance in the silence) etc; and that rises as many sound-forms with
meaning (ready to be as those objects).




[‘Shabda’ mentioned here is not the sound you hear with the ear; but the disturbance, quiver in the ‘profound state of pure
awareness’ with the want of objects for experiences.

‘Knowledge of all” is Brahman. ‘All” means many. ‘Many’ means the division.

‘Division’ means the shapes which divide each other, like the lines drawn on the canvas of emptiness.

Shapes need to be understood as different. Differences are to be identified as some particularities.

These particularities need to have some symbolic sound as reference. This symbolic reference is the sound factor.

The sound rises in a variety of ways with meanings attributed to the sounds.

Emptiness is filled with the concepts of sounds referring to the divided shapes.]
AHAMTAA

EdRa dcq Hed dreraaar AfaaeiRerda sl gegsrieeda:| (12.10)

Following this, the ‘I-ness’ rises (the main division which supports all other divisions) accompanied by the
sense of change (Kaala) with the never-ending flow of the ‘future objects with name and form’ as

the ‘concepts’ that act as the ‘seed of the world-existence’.

[If the sound-modifications are there as the object-concepts, then there has to be someone who understands these sounds as
his knowledge. One ‘particular shape with limbs’ takes over as the ‘understanding entity’ and perceives other shapes as
different from it. It calls itself as ‘I’. This ‘I’ is always turned towards the divided-sense of objects.

It is some shape drawn on emptiness which perceives other shapes drawn on emptiness.

This alone becomes the seed for the world-existence. ]

UNREAL AS THE REAL

T Ah: W] FIHIGAATTD Tdsollelddgy Aigaafa faegid] (12.11)

The power of the ‘Supreme principle of existence’ shines as ‘another’, yet as the pure state of awareness

only; and this ‘unreal net-work of perceptions’ raises as if real.

[There is no division in the ‘state of pure awareness state of Reality’.

Awareness is ‘aware of divisions of the perceiver and perceived’ as the ‘I’ sound and other sounds referring to as objects.
‘Shabda’ is not the sound of noise, but refers the disturbance-knowledge of the Supreme.

Instantly objects appear as experienced, for the ‘conscious -I’.

The knowledge of the division of the conscious and inert rises up as two things; the seer and the seen.]

MARUT

TqUTATfcAdT Hidgsl HheUMT@A: HACTGhRBUREAd: Thegddl Hd| (12.12)

The ‘seed of consciousness’ which is like this, with its spreading branches of conceptions, becomes
the spark of Ahamkaara (not the fire-spark; but just a feeling of limitation acting as the first subtle atom); and its

vibration rises as the Praana. (Praana is not the air; but the concept of touch, which raises the idea of many objects
separated fiom each other.)

[This state is the ‘seed for the worldly-existence’; which is ready to grow with endless branches of concepts.

This is where the separateness of oneself as perceiver of an outside world rises in the form of Ahamkaara.

This is the quiver in the ‘silent motionless state of Reality’, as it were.

This quiver appears the Praana, the power of movement.

This awareness of oneself as a separate entity is not any material thing; but emptiness only.

It is the disturbance in the unperturbed Reality; and rises as the ‘Shabda’ which gives rise to other disturbances namely the
‘objects with varied shapes and qualities’.

This disturbance as the ‘I’ is connected to other disturbances as the objects; and rises up as ‘words with meanings’

and get coded by the brain as the sound you hear with the ear-organ.

This entire collection of ‘I’ and the world of objects, is known as the Jeeva.

Jeeva becomes multifarious states of beings that occupy fourteen worlds.]

[All these shapes with forms become impenetrable to each other through the principle of touch.

The impenetrability is understood as solidity and the shapes move about engaged in their various functions.

The objects get revealed by the touch of light; and become part of the Vaasanaa fields, namely the Jeevas.

Sun, fire and other light sources reveal the objects.

Jeeva experiences various tastes in the objects; and is attracted and repulsed by them.

His experiences flow like waters, and the taste is experienced as belonging to the objects.

Differentiation increases with the sense of smell; and the earth as a solid ground of experiences rises as a stage for experiences.
Jeeva-state rises like this with a world around it, as its field of experiences.

The senses produce the qualities of objects, and Jeeva acts as a mind and perceives a world as conceived by him, forced by
the Vaasanaas. The elements mix up in various combinations and fill the world with objects like bubbles covering the ocean.
These objects are not real solid objects, but are just forms of conceptions only.

(Emptiness alone shines as the objects made of conceptions.)

This is how the world appears from the awareness-state of Reality.

For how long? Instantaneously; since Reality is not bound by any any time-measure.

Where? Since the Reality is not located in space, Jagat exists as the nature of awareness as the Reality itself; and is nowhere.




Worlds keep appearing and disappearing; yet the worlds are non-existent except as the conceptions of Knowledge.

Like countless dust motes dancing in the sunlight, worlds dance in the light of Chit, in its awareness state.

Jagat is made of objects; objects are caused by the five elements; elements rise from their subtle essences; and these essences
rise from the Brahman-Reality. Brahman-Reality alone exists as all this.]

KHAM

fRIcE drad) AAAGIATTHTTATETA! TAHT A: WdeATd HaITerd| (12.13)

Chit with the concept of ‘I’ (separateness), is now just the ‘essence of emptiness’ filled with
the ‘principle of Shabda’; this becomes dense and gradually becomes the ‘Kham’ (the revealing principle,

or emptiness) Which contains the ‘Shabda’ as the names of objects.

(‘Name ‘is not any language-thing, but the idea of differentiation about the objects.)

[Chit, the self-aware state of Reality is now on the path of duality as oneself and the world.
It is just emptiness which exists as the Knowledge of divisions namely ‘Shabda’.

‘Shabda’ needs a place to reveal itself; and so, the ‘emptiness-concept’ rises forth, ready to fill with objects.]
SHABDA

HAITIATNIwT dgiel eregiaenfld: UCarrayATITEd degeg, TaenTias|
TEATGEATE ST SITEET: WHTCH: e i AT aTROTATIATROT: | (12.14,15)

This ‘concept of differentiation (Shabda)’ is the seed for the ‘future objects’, and raises as hosts of

names branching out as many. It manifests as words, sentences, and various types of knowledge-forms.
From ‘that Supreme-essence’ raises the ‘entire grandeur of the Jagat’ spreading out as the ‘changing
forms of hosts of objects made by the hosts of sounds’ (like dividing the ‘division-less ocean’ as foam, wave, water,

whirlpool etc, through words).
JEEVA

FcauRarT a1 Shareda weaa afaegrdSTed dier ®atanf@a:| (12.16)

Chit the ‘awareness principle’ is now with such a family of hosts of perceived objects, and is known

by the name of ‘Jeeva’; and is the ‘seed for the future objects’ which branch out as various shapes.

(1t is the ‘totality Jeeva’ as the Brahmaa, and the ‘individual Jeevas’ as his essence.)
BRAHMAANDA

TIERATAY HSTATafoIdled] SPTeTodag garsafd & ad:| (12.17)

Then the fourteen types of beings fill up the inside, and spread-out in the hollow of the ‘Jagat-belly’.
SPARSHA

HAUTETRAUERT ReodcUegey: A1 Ja FUdear Adargala &Tomnd| (12.18)

Still with no particular action as such, Chit spreads herself fast and instantly becomes,
the ‘subtle essence of touch’ by conceiving.

Jaa¥hediaear dief Tuiiaenfld: audfhIRUeeedeAcauanReafdl (12.19)

Spreading out as various branches of the winds (Seven types of air-currents) and acting as the seed for the
hosts of extending touch-sensations, it becomes the seed for the ‘vibration of action’ of all the beings

endowed with life.
TEJAS

dda R ydRisgHargdd dodears dq AfasaefRardssal (12.20)

By the play of this ‘perceiving awareness called the Chit’, the ‘light’ (‘revealing state of the senses’ and not
the shining light) gets experienced. That contains the essence of the fire (not the wood-fire, but the Vaasanaa-fire)
and gives rise to the future objects.

AcGATI A TS FHT TN STATAIR AR TEATGUTAHGA HHR: TERSAT | (12.21)

That becomes the seed for the Sun, fire and other ordinary light-sources, by branching out as many sights;

and the perceived-world spreads out as various forms.

(The ordinary light-sources cannot exist outside of awareness-state.)
RASA (‘Rasa’ means the essence in anything.)

HITIEATATHG THEDY SAFH: TGl d¥d FSUET THACHATAHAT | (12.22)

Conceiving a form like ‘the water filling up a stem to become its essence’, it becomes fit to be called

the ‘subtle essence of taste” and it gives the sense of taste (when in contact with an object).
(Taste means the sense of likes and dislikes we have for objects and people.)




sfaarRfaemarcer dge NTEE: JHega¥dea dEATCHAR: gaRsafd] (12.23)

It becomes the seed branching out into multifarious tastes (wants and aversions), and the world-flow extends

by tasting each other.
ROOPA AND GANDHA

HITSIGUHBCUATHTE! FoUelcad: HehoUlcHIURTeUdeAcd Tuafd| (12.24)

‘This Chit of the nature of conception’, now conceives the shapes endowed with their own unique

qualities, and perceives the ‘subtle essence of smell’ (subtle state of Vaasanaas).
JEEVA BECOMES THE CENTRAL ESSENCE OF ITS PERCEIVED-PATTERNS

AR cdd NTAHIAMTET: FAIRTCHATATATEIR: JaRkeafa| (12.25)

Acting as the seed for multifarious extension of shapes, it conceives a world surrounding the Jeeva-state;

mind raises as the support of all; and the Samsaara keeps expanding more and more.
SUBTLE ELEMENTS

Rrar fadregarafa e e Fad aRUTdegeaFw geia Atea# | (12.26)

The ‘subtle essences of elements’ ‘thus conceived by the Chit’, react with each other in various ways,
and float as the Brahmaandas, like ‘bubbles moving inside the water’ without a gap.

ddarfa fafasnfor fafawia gader a qeguasaea gdannedaa &1 (12.27)

Mixing up in countless ways, and separating in various ways, they never remain pure (and deteriorate more

and more) and remain till they perish completely (through Knowledge).
OBJECTS MADE OF ELEMENTS

gfaftamsaor Ryar@ el wafea aesrana a1 feivmear| (12.28)

Countless fig-trees remain dormant inside the ‘tiny cell of the seed’; so do these ‘objects made of

elements’ remain in the ‘emptiness of awareness’ as mere conceptions.
[It is all instantaneous from beginning to end. Remove all the numbers that denote space and time; remove all the qualities and

superimposition of differences; everything exists as ‘one only’ as the ‘undivided existence-state’.)
DUST-MOTES OF WORLDS DANCING IN THE CHIT-LIGHT

T URURITed A/ FPIfed o, WHATIedR Hlled &T0chodiHalied d,
fadsa gafea Afdaai@ afea @, RgfRafa g sonfeavdivatea T,
TeATIIUTATCEATCHT Hheurdel Rfd: dearauardaaeia qafdl (12.31)

These subtle essences of elements cause many objects to appear, and they branch out in hundreds of ways;
they shine inside the supreme subtle atom (of awareness), and stay for a long span of time (Kalpa) within a
second (instantly); they keep rolling continuously (as Creations); stay without rolling also (nothing is happening
also); and, conceived by the Chit they become solidified in a second.

Chit which conceives all these subtle-essences as the formless (undivided, sees (is aware of) them like the

dust-particles (TrasaRenu) of experience that are dancing in its light (in the Knower of Brahman).
SUPREME SUBTLE SEED

dIel STy <] UsddhAEAd die areafedieafarifmaar
dsl dea HaANfa Felgid ReATTATASTAGHAA I | (12.32)

‘Five essences of elements’ act as the “’seed’ for this ‘changing-state called the Jagat’;
the ‘seed for that again’ is the ‘unsurpassed power of the Brahman’.

That Supreme alone is the seed is a fact experienced always, as the awareness alone.
It is causeless and the first cause of all. That is how the ‘grandeur of Jagat’ rises.
BRAHMAN AND THE JAGAT

U STEIOT TR JH TH HHTEYA HeJcUeedTdEdoTedded -Edl Rgrcafe,
U4 dedcadeld NIRRT, 3aid faddde Afarftheaddard! (13.01,02)

Rama! In the ‘Supreme state of Brahman’ - that is extensive (enough to contain countless perceived states);
that is equal (without any change); that stays as the ‘changeless support of equal-ness and unequal-ness
of the world-state’- (from that Supreme) - the ‘disturbance of the perceived’ raises forth -

from the principle of Reality which has the essence of the perceived (as potential states).




The “disturbance of the perceiver-state’ raises forth from the ‘natural state of awareness which is its
power of perceiving’.

[There is no actual rising forth or setting in ParaBrahman. It is changeless.

Its natural-state is to be the essence of the perceiver and perceived. That state alone exists as the worldly-existence of

the countless perceivers and the perceived objects that are stuck in the ‘time and place limitations’.

It is equal to a dream-state, where the essence of the mind raises forth as the various perceived objects inside a dream-world.
Nothing happens or changes; but yet it is as if the change has occurred, and as if someone is seeing a world outside of oneself.]

ddl Slacdehdle AcTHINATAT TdTSEHTah el TedehUdTaRITd

dal §igcahadHEdURUIHT: Tded AFEANGAGd-HTADIGH| (13.04)

Then raises forth the ‘disturbance named Jeeva-state’ which is a “union of the perceived and the perceiver
states’; then raises the ‘disturbed state of ‘I-ness’ which is the concept of oneself as inside and outside and
which is completely absorbed in the realness of the perceived phenomenon (and knows not its true essence).
By the ‘I-ness’ getting well-rooted, there raises the ‘deciding faculty (Buddhi)’ (which understands the perceived
as real, and develops a world-view of its own capacity based on the ignorance/learning level).

This state alone appears as the mind-field (of Vaasanaas) with the subtle elements appearing as the objects
of perception (in the Vaasanaa-field).

TG A AT ATIAIGIRITUT: IATHCY AL SIGNGTdelead | (13.05)

The Jeeva-state (the perceiver stuck to the perceived as a Vaasanaa-process only) (though it is just a mind-phenomenon
only), bloats up as the ‘physical body made of the elements’ by the contact of other objects which are
made of the ‘subtle essences of elements’ (with their qualities as sound etc).

In this manner, the huge cluster of the Jagat-state is perceived (as the entwined structure of perceiving processes).
[To touch any object, you need to have the skin which understands ‘touch’; to see you must have eyes which can perceive
images; and so on. Each sense-object which is a disturbance in the ‘unperturbed Reality-state’ needs a counter-disturbance

as a perceiver-state to exist. This necessitates a physical body to contact physical objects.

A Jeeva exists as the disconnected states of ‘perceiver perceiving objects’, again and again without a break.

For example, a ‘rose perceiver’ and a ‘jasmine perceiver’ are separate processes which get connected by the mind as memory,
and there raises an illusion of a single Jeeva perceiving two flowers.

So it is, with the entire life of Jeeva. Jeeva is nothing but a ‘chain of perceiving states’ connected by the memory-factor.]
EVERYTHING IS INSTANTANEOUS

(All this does not happen through step by step process; or through a time-span.

Reality exists as the perceived, as it is. The world is instantly there like a dream seen when asleep.)

gifecdd shAvTA Fatad QAP ATTPRATICATHZAGT AT (13.06)

Instantly it appears like a city in the dream, in the great forest of the ‘infinite space of Chit’ (‘existence-
awareness’), rising again and again and perishing again and again.

ST >aTdolldl diofAdcaist AaTd fhRefl Efddaeniesal (13.07)

For the overgrown clusters of ‘Karanja trees of Jagat’, this is the seed which is never sown;

it does not require the elements like the earth, water, fire, etc at all.
FIVE ELEMENTS

vdfedelcas gicharedife dReafd ¥ Tacafdeqifda ReArcasad Idq] (13.08)

This (Reality) is of the essence of awareness only; and makes the elements like earth come into being later
(rising as their awareness-state).

A person, who experiences a dream, makes the dream-world (in the dream-state) through his own conceptions.
This world is also of the essence of awareness alone.

[What we experience as any world is just a concept in the awareness-state of Reality; like a wave in the ocean.

That concept alone exists as the real experience for us.

Which ‘dream-world object’ is solid and real, or made of elements?

The objects and people seen in the dream are just the conceptions in the mind appearing as a ‘real world-experience’.

So it is, with this waking-world also, which is made of the conceptions of the ‘Viraat-mind Brahmaa’, the ‘huge Vaasanaa-

totality of a Creation’.)
SEED AND THE SPROUT

SHESP I TIEYATY H>ATd STd: Usdeh Aol Tsdehed THeeddn| (13.09)
The five-fold essence (of elements) is the seed (material source) for the Jagat;
the ‘Unchanging Chit’ is the seed (potential state) for the five-fold essence;
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and the sprout of Jagat (as any experience) rises forth for any Jeeva (as per its Vaasanaa-need),

wherever and whenever (as any time and place limitation).
(Seed itself exists as the sprout and its fiuit, without any transformation or change.)

TGIe dethel [T TEATCSEHAA ST,
That which is referred to as the seed alone is the fruit also.
Understand therefore, that this Jagat is made of Brahman (Reality) alone.

TIAY FAEHIYA HIANGT gsdeh! I0T:| (13.10)

In this manner alone, the worlds made of the group of five elements exists in the ‘Supreme expanse of
awareness’.

PHYSICAL FORM IS NOT REAL; ITS ACTIONS ALSO ARE NOT REAL:
ITS ACHIEVEMENTS ARE ALSO NOT REAL

RIcoacdl TaSmdicAT Hieudisied d aredd:| (13.11)

This form with limbs that belong to one (as a physical body) is conceived by the power of Chit;

and is not real. (/¢ is also part of the perceived only, as an object of awareness.)

HAATFATAT IgUIE fAdead AGTAThIRIEUTcHBeUATCHTS HeAIH| (13.11,12)

Whatever that is like this, (as a form made of elements) which extends (as if outside, as in a dream) and moves
about, is actually ‘emptiness only’ that rises through the conception, and appears as if real.

Fafded AT dficdg Jefbga aAread| (13.12)

Nothing ever is achieved by an unreal thing (which is not there at all as proved).
(All the actions of the unreal body also are also not real, except as the continuous flow of experiences unfolded by the
Vaasanaas.)

TIEU IfgehoUlcH HY TcacadnAdrd| (13.13)

If one’s form is just a product of conception, then how can it be really existent?
(The actions and results of a conceived thing also are conceived only.)

Y dcusdd 8T TEllcHbdAT AT dousdd afg|

Since everything that is made of five elements is to be understood as the essence of Brahman only (and is
just a conception), then understand that the body which is made of five elements is also Brahman alone (as
another conception).

et seta BSTaTesha: | (13.13,14)

Therefore, the well-established way of the Tri-world with its causality-process is ‘Brahman alone’.
(Cause and effect also are conceptions that give rise to a coherent picture of the world.)

TUT TP FINGIAY UsahaHd: | (13.14)

It (Brahman) alone shines forth as the world made of five elements (without any division).

ddarde Hdca I1fd PRUTET FIH|

That is why, it itself is referred to as the ‘pre-existing cause’ (not because it changes into the world, as different
from it, like the wet clay turning into a dried-up pot).
g J S fRRSSd g F d&ad] (13.15)

In this manner, there is nothing as a solid Jagat that is produced; not is anything observed as produced.
JEEVA STATE IS NOT REAL

TICTHBeUAGHCHGIHI SRR SHaTehrRicadTcH T | (13.16)

The expanded state of a Jeeva (Jeevaakaasha) (as a continuous process of the unfolding of Vaasanaa-fields limited by
place and time boundaries) is not real (and is made of mistaken knowledge only), and is experienced as real like a
dream-city or an imagined city, in the Brahman-expanse alone (Brahmaakaasha- revelation-state).

sfd Ricgagrdiear qeaadiaraasand |

Since there is no possibility of the existence of elements in the state of awareness (Chit), it is proved as
taintless and pure.

SAY Sfid: HiAAT AP @iedAT sdifed:| (13.17)
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Therefore, the so-called Jeeva is said to be of the nature of emptiness only, that rises forth in the empty-

expanse (and is nothingness only).
CONCEPTION -PROCESS

SlraremrfEcasd & IUr faegfa a=guyl (13.18)

Now listen to the explanation of how this ‘empty expanse called Jeeva’ gets a physical body.
SfraTehrer: FaRTTE dffeEg WAAR VA huNEAfd T3 dafd e,

TACATEg= e HaAIICHATFR IHEGT HEThR HehoUegdAT o Fel, (13.18,19,20)

The ‘empty expanse of the Jeeva-state’ thinks by itself that -

it is just a limited tiny form, like a spark of the fire (imagining a limited state) in the ‘Supreme expanse of
Reality’ (though it is also the state of Reality only) (like a wave separating itself from the ocean);

and feeling its identity as that ‘extended subtle form made of the essence of subtle five elements’, believes
in the unreal only as the real, like ‘believing in a moon conceived in the mind though it is not real’.

dAd HIaT GEeI®ITAT 7UT:| (13.20)

Fully ascertained in his identity as the subtle form made of elements, he (embodied Purusha as Jeeva) stays
as the state of the ‘perceiver connected to the perceived’ (as the emptiness that is divided into two sections).

U g fgardfd o Fadfdargdd, fhfacedicaffiaea daearedr Al (13.21)

Though he is the ‘single awareness state of Reality’, he attains the ‘divided state of himself and the world’,
like one remembering oneself as separate from the dream-world while dreaming;
he attains slight grossness as it were, by staying as the one who sees through the pupil of the eye (staying in

the level of the limited spark of conception).
(‘Pupil of the eye’ means the centre-point of perception and not the pupil of the physical eye. The Jeeva-state is the conception
of limitation, and immediately it is the perceiver of all limitations, as its surroundings. It ‘sees’ division only, at all times.)

FeaTfadamTdafacarrcrasud: 9 va TicAT Iddistay Aefafa w9,

RIATcTcagAT Tata FaridAd areddrd| (13.22,23)

As his nature is to be like what he thinks, he stays always as the ego-state as ‘I am so and so’.
(He understands his identity as a body with birth, death and countless wants, and starts living a life, with past present and

future.) Through such a conception in the mind, he firmly believes in his limited identity, like a person

finding his way in a dream (naturally, without any obstacle).
(Whatever he conceives, rises there as his world, be he a worm or a human or a Deva.)

dRBIARATGN HTICEING qAT Hag=afa dgred R deadarf@al (13.23,24)

He conceives the state of the eye-pupil (Taaraka) (centre-point of perception) which gives rise to the gross body
(as the central perceived object, as his point of perception), and with the same affirmed conception (that he is the body)

he attains that state like the ‘mind reaching its object of perception’.
(Like the mind becoming the object of perception, he becomes the perceived body.)
(He sees an ‘outside’, as the ‘outside of his body’, similar to a dream-experience or imagination.)

IRcIAT dgel datdReaied FedATia afesisi
udal AR TAT FUEEA JAT §&: FAZDHIA Ta:| (13.24,25)

Actually, without the actual ‘outside’ (as Brahman itself), he shines within the hollow of the pupil itself
(as a central perceiving point), with an ‘outside’, like the mountain reflected inside the mirror, like the body
reflected in the waters of the well, like the echo of a word caught (blocked) inside a closed box.

TaAHBUAT: Gidcacdd Saelsvh FaRUdRblded ShdlsT Aafd TaI#| (13.26)

The ‘Jeeva-state’ which is the ‘state of pure awareness’, caught in the Svapna and the conception,
understands itself as the tiniest atom-like entity; and staying in the form of the ‘eye in the pupil’,

perceives by itself (any Vaasanaa-field that belongs to it).
(Though actually Jeeva is the limitless state of Reality in essence, the Jeeva-state exists as the central point of perception that
stays as the identity of a body only, and goes through the experience of Vaasanaa-fulfilment.)

Aedg & TG eI GRTeh SHaTehTel: FATEAT ARBIBIADIRI
NeIseiAfa Hae gg UElda Wl (13.27,28)
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Then this Jeeva-state of empty expanse (staying as a central point of perception, and identified with a physical body
that is conceived by the mind), becomes functional with the intellect (which understands), and the mind (which gives
a coherent meaning to the sense-perceptions), and is of the nature of understanding only.

Staying as the ‘central point of perception’, it conceives the ‘seeing’, and starts spreading itself in the

emptiness, to see something.
‘I WANT TO SEE’ BECOMES THE EYES; SO IT IS WITH ALL THE SENSES.

dal TYedetd AAAEntiY gel: A URITd deadagar AT Afasafd| (13.28,29)

It moves through two holes (that are conceived) in the gross body which are outside of itself;
and that by which it sees, goes by the name of a pair of eyes.

I TYRIf &1 & cgegegouifa Hfaeg a1 A4 Sefa denvl § Faareafa aegid
TAET Tl TUIGHAT Ao isafd| Tegd Icd dgINET Hafegdest

FUTAThATEPRSATATH I HATTGIT| (13.29,30,31)

It perceives by itself (forced by the Vaasanaas) -

by what it touches as the skin, by what it hears as the ear, by what it smells as the nose.
And for its tasting nature, a tongue also jumps forth.

What vibrates is the Praana, and the actions are brought about by the organs of action;

and it conceives the forms (with names) and the ideas about them, as the ‘function of the mind’.
BRAHMAN STAYS AS THE JEEVA

snfdarfencelcr [AScIFRAFR TaH=FAd] HIIASTE: ol

AT FIHPIRAT STRIEd Sharegedd | (13.32,33)

Staying as the Aativaahika body only (as the formless state of Vaasanaas and imaginations),

staying as emptiness inside the emptiness,

conceiving the extended state of perception (as one’s own body made of elements), inside the (thirst-)fire
of the Jeeva-state,

and conceiving the real in the unreal,

Brahman-state alone exists as the thing known by the term ‘Jeeva’.

ey § SNaeegy: doldiperd Id:| (13.33)

In this manner, that thing referred to by the word ‘Jeeva’ has become a disturbed state of existence.
(Jeeva also means the totality-state of all the Jeevas.)

JEEVA-EGG/COSMIC EGG

[1t is not that any Jeeva is any particular entity destined for some particular experience.

Experiences are the potential states named as Brahman.

An experience exists always with an experiencer.

That experiencer rises as a Jeeva with a perceiving eye.

And a life-story unfolds for that Jeeva as his experience-path.

Any Jeeva is a random experience-state only and is not an individual as such.]

snfaarfedcelcar RAcEaRIpid: TadmeUdled HTHRAVS TTT JuATT| (13.34)

Staying as the form of Aativaahika, with the conceived emptiness of the body appearing as gross,
it sees itself as staying inside an egg (Brahmaanda) (which covers it from all the sides), as conceived by itself.

HRSAIT AT PRICHATCEIRAUT HTISRUSHAAT URITIHIAT | (13.35)

Sometimes it understands itself as inside the water (as an aquatic being); sometimes as the emperor;
and sees and experiences the ‘disturbed state of Brahmaanda’ that raises from itself.

HcATNIG FRAATIATHRUATCHA: SRABTARBATGIheTATIG F dd

HIT>BeE AT qeedeATd hfedd:| (13.36,37)

Conceiving through the mind ‘one’s own hollow of the womb (filled with Vaasanaas and false-understanding)’,
it understands the (particular) place, time, action, objects through conceptions, and then it produces words
(sound-forms) (that make a life-story), and binds the conceptions with sounds.

AR EIsHITICATISIGHA I Td Hafd Tt Falgsd= JAT| (13.37,38)

This entity made of Aativaahika body only, glitters falsely in this delusory state of Jagat, like flying
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in the Svapna-state (though not actually flying).
[The totality of many Jeevas is known as the Brahmaa.]

ScddcUed TATH! TaIFH: TIIHCUT: Hidariedeelcdl THIT: Usmuid:| (13.38,39)

In this manner, though not produced, this ‘Self-born’(SvayamBhu) rises by himself, and is made of

Aativaahika body only. He is the Lord, the First one, and the Lord of all.
NOTHING HAPPENS AS ANY CREATION

TAdREHAIT TUee) SEITUSTRIRTOT R o RS Tued o I Jd o TIq,

ACSTRITEAIRIATRIIAT [ EATHAA=ADhH | (13.39,40)
In this delusion which appears in the form of the Brahmaanda, nothing has been produced, and nothing

is seen as born, nothing is actually seen also.
The Brahman-Reality alone stays as the emptiness, without an end.

HhHeUAITRTIRATHGT g dd, JfAfATRT g vacy RFgicadd,

3pd AGHT I, d T o AToeTdH | (13.41,42)
It is like the city rising in imagination. Though appears as real, it is not real.
It is like a picture rising in the empty sky without getting painted and without any colours applied.

It is not created but experienced only. It is not real, though it stays as if real.
SMRITI IS NOT THE CAUSE OF ANY CREATION

FElhod fAAheacIaiATHaNT FHIAA Urhell BIfAchRUT a1 FIIH:

dd ARG TRdoAG FHAA| (13.43)
Since the deities like Brahmaa are completely liberated at the end of the Creation, the previous memory
(impressions) 1s not the cause of the Self-born.

Therefore, in whatever way the Self-born stays, the world is said to be born out of him.

(What is experienced as the world is the Brahmaa of that world; just a name for the totality of experiences.)
JAGAT IS MADE OF THE EMPTINESS OF THE DREAM ONLY

HATGHA T A sTEIdTAehliceh FaTAId Jeednie Yl el Had

THA: § AAECHT Fded THA FIA| (13.44,45)

The beginning-less experience like this, as the objects made of the elements of earth etc here, known as
the “’Jagat’ is always ‘remembered only’, like the experience of the objects made of the elements that
are experienced in the dream are ‘remembered’ only, when one wakes up; and is made of the essence of
emptiness only.

DREAM IS UNREAL: JAGAT IS ALSO UNREAL
(World is a relative reality only; real as long as the truth is not realized.)

I3 IF IAT A gacd aAH fFad a9 dF aur a=a: F@oiisffa waArcaAfa| (13.45,46)

Wherever the water is, in whichever form, the liquidity does not differ from it;
so also, Creation is also not different from the ‘Supreme essence of Reality’.

grevafda dier 96 va cag BUd:| (13.46)

Creation in this manner raises up, but stays equal only, without any rise or fall.

HIAd ATH SIS A ATcAdIAAAAH| (13.47)
This thing known as Brahmaanda shines as the ‘essence of emptiness’ only, completely free of taints.
TIAATHE AMed TacAfATATTaHHA fATUR fRrdTagd daaafaida| (13.47,48)

This perceived-state is actually the quiescent-state only, a delusion created by oneself.

It is support-less, does not support anything, is non-dual and is devoid of the ‘two united as one’ also.
(One does not become two or two does not become one. There is no two-ness at all.)

STCHTAfE SATAEEANY S1d o fhaa| (13.48)
Though this Jagat is produced in the deluded state of awareness, nothing at all gets born, ever.
WATHRIREIATEAT IIRAd FIHARAT AT I¢d deaieddd | (13.49)

It is the emptiness of the ‘Supreme expanse’. It stays completely pure.
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There is no widespread Samsaara at all.
Whatever is there (as the changeless unperturbed Reality), that stays ‘as it is’.

AT TF ATYRN o €T o I GEAT JeIUS Aed o §el o I A0 Fafad| (13.50)
d ST STl AMedHari@dl [EaTH| (13.51)

There is no support, no supported, no perceived, no perceiving; no Brahmaanda is there, no Brahmaa,
and no disputes ever. There is no Jagat, and nothing related to the Jagat.
Everything is the quiescent-state only.

(e £ N O N (e < N
a‘e?kr Ddid FdeSliHcdHIcHIcHAlCH | Id(‘dld\\c\dcdl(—{-lloidId-lcllcldde-ll(-d-lld| (13.51,52)

Brahman alone glitters with its pure nature, in this way, by itself, in itself; because of the perceiving
nature, it rolls within itself, like the water rolling because of its liquidity.

FAGAEHTHITG FfedegHId Iaacaacded T TIaRoT T

YT FIFUcATCHGAGHATHT HEOSAHATed AAAFFIRIGIH | (13.52,53)

‘Unreal’ shines like this and is experienced as real.

In the end, the unreal perishes, like one dying in one’s dream.

Or, since it is the very nature (of Reality), this unreal (Jagat-state) is itself the affliction-less,

unbroken, beginning-less endless hollow of emptiness that is made of ‘Knowledge alone’(as the Bodha
or the information or the understanding or the known, or the essence of Reality).




